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Welcome to the course disaster recovery and build back better. My name is Ram Sateesh; I

am  working  as  an  assistant  professor  in  Department  of  Architecture  and  Planning,  IIT

Roorkee. Today, we are going to discuss about the production of refugee place in time in the

case of Tibetan refugees. In fact, this work is actually has been supervised a joint supervision

with myself and as well as Dr Soren Schobel from Tu Munich.

(Refer Slide Time: 01:05)

And this  has  been  executed  by  the  student,  a  postgraduate  student  and as  a  part  of  her

master's dissertation and as well as a thesis. So, this is the title production of refugee plays in

time the case of Tibetan refugees which has been developed by my student Indu Shaji and

this particular piece of work has also been presented at London Center for interdisciplinary

research as a paper.

So, today I am going to give you an overview of how Indu’s journey has taken up in this

particular investigation and also the kind of wide variety of case studies she looked at not

only from India as a part of DAAD scholar, she also executed some more case studies in

Germany and in European continent and how as a collective understanding, how the refugee



displacements can actually produce, plays and how they eventually get transformed with time

and what kind of meanings are developed by the communities in varied context.

(Refer Slide Time: 02:34)

Coming to the refugee scenario, we have about the statistics talk about 68.5 million which

have been forcibly displayed worldwide as a result of conflict or as a political turmoil as a

result of persecution or any kind of generalized violence and this is all we are having the

statistics, as per the UNHCR’s mandate 19.9 million refugees and out of which 5.4 million

Palestine refugees and UNRWA’s mandate and the 40 million internally displaced people and

31 million asylum seekers.

Coming to this is a global scenario and in India, we have about nearly 209234 people of the

concern out of which we have about 52% more than half of the refugees in India are Tibetans

which is about 1,10,000, I am sorry this is 209234. Now, when we talk about the refugee, the

context of a refugee and his or her settlement process, so we have two questions.

(Refer Slide Time: 03:46)



One is  an assimilation  process  and with  the multiculturalism,  you know, whether  it  is  a

segregation or an integration part of it because a refugee or an asylum who is coming from a

different  cultural  context,  different  political  context,  different  development  context  and

different  social  context  and  he  tried  to  get  accommodation  in  a  different  context.  It  is

completely different from the host aspect of it.

And how one can, in that process how one gets segregated and also how gets one integrated is

the biggest question. So, as per the UNHCR, it talks about the voluntary repatriation, the

local integration and the local resettlement. So, you know, out of all these segregation and

integration models which strategy is the best.

And how it differs in different cultural context and a lot of organizations working with the

refugees are working on this option of how we can better integrate and reduce the conflicts in

the host and as well as from the humanitarian point of it.

(Refer Slide Time: 05:02)



So, in this work, Indu have adopted Lefebvre’s theory of production of space because this is

one of the sociological component where Lefebvre, Henri Lefebvre talked about 3 different

ontological positions of place, how it gets transformed. So, the first aspect, when he talks

about the perceived space, which is the space which has been produced by the spatial practice

of all the users of a space.

So, you can talk about  whether  it  is  a vernacular  process of it,  whether  it  is  a  habitable

process of how you know, perceived space because there is some kind of attachment to it

whereas, the conceived space, it a space produced by the visionaries. Whether it is a planners

or  the  political  decision-makers  or  it  is  based  on  the  knowledge  on  ideologies  of  the

visionaries. How they want to perceive this place, how they want to conceive this place.

The  third  aspect,  which  is  talking  about  the  lived  space  as  the  people  tend to  live  at  a

particular place that is where an invisible degree of people's attachment to a certain place. So,

they develop certain emotional attachment to a place, they develop a sense of belonging to it

so where, you know, the habit in the habitat how it is reflected in the form of their belief

systems, how their daily behaviours, their understanding of the place, their eligible concerns.

All will put together in a form of a lived space.

(Refer Slide Time: 06:41)



And  this  particular  theory  of  production  of  space  has  been  widely  used  from  different

researchers varying from sociologists, planners, urban designers and even the people working

in the housing segment so they have adopted this particular theory. So, here because we are

talking  about  the  refugee  context  under  displacement  where  the  whole  context  has  been

reversed out and how it is programmed in time and how it has been manifested, how it has

been shaped and reshaped.

So, that is where we thought this theory is most useful to understand this. Where, we have the

actual theory about he talks about the absolute space which is where, the perceived space,

where there is a vernacular context and then which is followed up with the conceived and the

living processes which makes as an absolute space. In the abstract space, you know, that is

where the conceived space takes over it.

And the visionaries and their ideologies you know, direct the whole program out of it and that

is  where  but  whereas,  in  the  differential  space  when  the  time  moves  on  and  then  how

different priorities and different conflict setups are adapted and how a differential space is

produced that along with background of your home attachments and as well as the present

context, the lived space responds to it.

(Refer Slide Time: 08:11)



So, as a part of the DAAD scholarship, she also got an exchange program in Tu Munich and

she have visited some of the cases of the displacement cases in the Germany as well and Paris

and where she visited all these in Hamburg, Paris, Jaffna.

(Refer Slide Time: 08:32)

So, I will briefly go through each of these scales very quickly. The little Jaffna in Paris, so the

moment we talk about the Paris, we think of a very planned development and our expectation

of a place identity if it looks like this.

(Refer Slide Time: 08:51)



But the little Jaffna where the reality is this, it is looking like any other supermarket, bazaar

or a bazaar in an Indian context where you have the hoardings, where you have the localized

products, which is suitable for that particular community needs.

(Refer Slide Time: 09:12)

And even the festivals, the rituals,  you know the religious belonging is also brought in a

foreign place.

(Refer Slide Time: 09:23)



In terms of how it is reflected in the buildings or the built forms, we think about the temples

in Tamil Nadu which we call the kovils.

(Refer Slide Time: 09:37)

But how they are reflected back in a foreign context, so the facades have been manifested in

such a way, that they reflect the identity of the religious identity of that particular community

and what you can see is so by looking it the facade so obviously, there are certain control

regulations of heights and the street friends in the Paris context but then still  considering

those how they have tried to fit with this with a setting of their own sense of belonging and

similarly, with the temple Ganesh.

(Refer Slide Time: 10:11)



And this is also a cologne mosque you know, there is a cathedral which has been converted as

a mosque and how there is a conflict with the local communities because many people have

tried to agitate not to get a mosque the Islamization process, they are trying to little afraid of

that there is a different community coming and there is a big identities built up in the city in

contrast with their existing identities.

So, similarly,  there is Jewish squatters and this is a refugee cafe and there is also how a

cathedral has been converted into the mosque and how the top part is replaced and a green

light which is also the colour of the light is also reflected. So, it reflects the identity of that

particular community in the religious system and similarly, the Soviet that time refugees and

how they build this kind of mosques.

(Refer Slide Time: 11:04)



So, what we can say is you know, from the global scenario, there is, this is the list of the way

she have analyzed it, this is a list of the case studies and what scale it has been reflected and

what is the economy occupation strategies and what and how the government have dealt with

the strategies and how the planning strategies are that is where how the conceived and the

perceived, lived space have been analyzed from the European case studies.

(Refer Slide Time: 11:38)

So, from the Tibetan aspect, the ability of homeless and impoverished groups of refugees to

build and fund in foreign lands, Tibetan have built a numerous monasteries of a remarkable

high  architectural  standard  and their  success  in  developing  viable  monastic  communities

similar to those of Tibet, one of the miracles of the 20th century. So, whenever they have

been there so they try to reflect, they try to bring their attachments through the places what

they already know from Tibet and they try to build as the monastic communities.

And that is very specific compared to any other communities; the Tibetans are very unique on

that manner. So, there is a research on this whole research has looked into how this particular

hybrid you know, cultural responsive built environment has been produced in case of Tibetan

communities and especially, in the Indian suburban and the rural context.

(Refer Slide Time: 12:37)



And how hybrid settlements are produced and transformed over time, what is the relationship

between the cultural and the built environments in a hybrid settlement and how the theoretical

understanding of this production of space the handle Lefebvre’s space could be relooked in a

refugee context and how it could be understood, how it becomes a framework, how it sets a

framework to understand the refugee places and how they have been produced in time.

(Refer Slide Time: 13:10)

So, this all when we talk about cultural identity you know there is enough of literature we

have  from  the  anthropologist  and  you  know,  how  from  the  geographers  and  various

sociologists who talked about building the identity.

(Refer Slide Time: 13:28)



And  based  on  that  literature  review,  so  this  investigative  framework  looks  at  this  the

sociological  component  and  the  anthropological  component  of  it,  the  fundamental  social

structures which have again the family kinship and the gender roles and politics and belief

system whereas, the economics and livelihood and geographical conditions and what are the

reinforcing structures which like language,  shared experiences  and the collective memory

how it gets transformed.

(Refer Slide Time: 13:58)

And then she built on the whole set of it; one is the sociological component of it and which

actually  talks  about  the  structures  which  create  identity  and  when  we  talk  about  the

assessment  of  transformation  with  respect  to  research  variables,  we  have  the  cultural

geography and the time are the main variables. The moment, the context is different how it is

changed, the moment, the time varied, how it has reflected in space and time.



And that is how this whole framework, the first generation, second generation and the third

generation, so we looked at the whole sequence of time how people have adapted to it and

when  we  talk  about  the  methods  of  inquiry  as  oral  testimonies,  the  visual  data,  the

morphological studies, observation and expert advice. So, like that there is a whole set of

larger framework which has been looked at it.

(Refer Slide Time: 14:54)

So, when we say how hybrid settlements are produced, one is wanted to bring from Tibet and

how much did they adapt. Here, the cultural identity of Tibetans when it gets mixed with the

built environment in India and then and that is where this has produced a hybrid Tibetan

settlement  because  they  borrow  from  each  other  and  that  is  how  a  new  meanings  are

produced.

(Refer Slide Time: 15:26)



So, when we talk about the land of Tibet, culture and architecture, so in Lhasa, this is how,

we  see  the  Lhasa  now,  the  very  narrow  streets  and  Adobe  constructions  and  the  huge

monasteries of the Tibetan architecture.

(Refer Slide Time: 15:43)

So, there is a Tibetan cultural environment, when we talk about the geographic conditions, it

talks about the cold desert climate and high altitude, Tibetan plateau and the arid topography

and a very scarce vegetation. This is how the typical Tibetan landscape is all talked about.

The family kinship and gender, they have a kind of polyandry system where there has one

wife and 2, 3 brothers marry the same.

And whereas,  the political  administration,  where the religious  leader is  considered as the

Dalai Lama was also the political head and there is religion has placed an important role in



the Tibetan society and again economy and livelihood; they are basically the farmers, barley,

wheat and handicrafts and potters, the skilled labour and in terms of education, they have

about the monastery mostly, Tibetan institutions and a few secular schools.

And because they are also very conservative in terms of spreading their language and through

their religious guidance and the education systems and the shared customs you know they are

basically, you know how their funerals, how the festivals, how the food habits, they try to

share that through generation to generation.

(Refer Slide Time: 17:07)

When we talk about the built environment, the most important things we have to talk is the

monasteries which are almost located in the higher altitudes and they are difficult to access.

There is certain spaces for monks and the spaces for assembly halls. In a Tibetan culture, if

you have 3 children,  almost  the third child  becomes a monk and that  is  how this  whole

religious pattern is continued.

And the Stupas, the Chortens which is a bell-shaped which contains a religiously significant

sacred objects and there is a house forms either in I shape or an L shape courtyards, materials

which could be a sundried bricks or a rammed earth walls and with all the timber frames with

the standardized design and also the prayer flags on the top of the roofs and the details what

you can see is a kind of a code for the decoration of doors and windows.



So, there is the monasteries which have a very typical standard and even the dwellings have a

typical  standard  of  how they  are  reused  or  decorated,  how their  factious  have  been  put

forward.

(Refer Slide Time: 18:21)

So, in order to understand different adaptation process Indu have selected about 3 different

culturally diverse settlements, one is in Ladakh area, it is a Choglamsar which is close to the

Tibet, the second one is a Clement town which is in a kind of urban locality near Dehradun

and the third one is a kind of rural setup which is a Bylakuppe where it is near Karnataka.

(Refer Slide Time: 18:53)

So, if you look at these diverse settings; one is Sangmu village which is in Tibet which is in

the cold desert area which is close to the Tibetan landscape Choglamsar as well that very

much close to what they belong to and in Bylakuppe which is very much different from what



you can see the kind of roofs, the kind of whole settlement looks very different, you know the

tiled roofs which is a Mangalore tiles and everything which is close to what Karnataka people

you know, the hard dwellings look like.

Whereas in Clement town in Dehradun it is more of a kind of urban setting but still it has a

fabric of the Tibetan monasteries and the scale of the buildings is different here.

(Refer Slide Time: 19:38)

So,  as  a  wide  variety  of  things,  one  is  the  characteristics  of  the  settlement,  the  social

structures  of  the  settlement  and  how  one  can  adopt  to  them,  understand  the  urban

morphology, the street character, the plot systems and how this funnel of from urban tissue,

street system, the plot system and you know, the building systems, how from a very macro to

the micro-level has been looked into how these things have changed.

And the cultural  geography and the time, that the first generation,  1.5 generation and the

second generation also have been investigated. So, how, what level of integration with the

local Indian context and that is how this whole process is looked at you know, assessing the

transformation and looking back into the theories reflecting how it is reflected with the theory

and you know, that is how it has been formulated.

(Refer Slide Time: 20:30)



So, let’s go to the case studies. This is a Bylakuppe settlement in Southern Karnataka.

(Refer Slide Time: 20:39)

There are two camps; one is a old camp and the new camp. So what you can see is the

religious buildings and when you have the commercial spaces here and you have the Tibetan

camps and the local villages. So, you can see this is a very clustered setup; each of them has a

very unique layout.

(Refer Slide Time: 21:02)



So,  now, one is  you have  the  new camps and the old camps and each cluster  has  been

oriented because they are basically, the farmers in that time when they came to 1960s.

(Refer Slide Time: 21:21)

The old camp they have given about each in a 40 Gunthas is about 1 acre and 1 Guntha is

about 33 by 33 feet. So, what they did was they divided the land distribution in 40 Gunthas as

a  farmland  and  6  Gunthas.  So,  there  were  6  Gunthas  of  residential  and  40  Gunthas  of

farmland so that they can do the farming and whereas, in 1969 when the new camps have

been formed, so where they talked about 32 Gunthas in a farmland and the 16 Gunthas as a

residential land.

You know because now they reflect that they need more space for this residential aspect as

well and as well as the farming.



(Refer Slide Time: 22:03)

So, this is how the very old photographs of how they set up the initial days of the settling

down and  how they  started  clearing  the  land  and  how the  government  have  built  them

thatched housing.

(Refer Slide Time: 22:19)

And you know, if you look at this whole process and then you know, Tibetans as a farmers

and they are also the handicrafts, their craftsmanship and earlier, as I said to you one member

of the family sent to the monastery to become a monk.

(Refer Slide Time: 22:35)



(Refer Slide Time: 22:36)

And if you look at the transformation and how it is reflected in different patterns, one is the

new camps, you have planned in a gridiron pattern with farmlands around the residential core

and whereas, an old camp they planned along with the streets and you can see that the houses

are led along the streets and also the community spaces in the new camps they are equally

shared you know, they are equally accessible.

And  so  that,  there  is  a  monastery  as  a  major  community  gathering,  so  this  is  how the

settlement pattern has been organized.

(Refer Slide Time: 23:13)



In  an  old  camp transformations  in  1960s,  you have  the  primary  road  and you have  the

secondary road and from the monastery and this is how the dwellings were but then today

people start building up and then it becomes crowded. So, they started occupying next to that

places and then that is how it becomes a kind of crowded space.

(Refer Slide Time: 23:34)

Even in the new camp, you can see this is how the original part of it and then now today what

you can see is a black, the whole expansions have taken place even in the new camp.

(Refer Slide Time: 23:44)



And the street patterns, you know, how in the old camp, how the primary road and you have

the monastery and you have the secondary roads and you have the territory roads on to this

direction and then within that it becomes a small neighborhood block and that is how there is

a sense of scale, there is a sense of you know visual axis, there is a sense of identity which

has been reflected in their street patterns, the friends the street friends and their monastral

buildings.

(Refer Slide Time: 24:16)
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And this is how what you can see is the kind of the new camps, how you can see a more or

less a kind of uniform heights with the dwellings and a similar artistic representations of their

facades and the compound walls and the flags over the top of the terraces.

(Refer Slide Time: 24:36)
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And is the plot system which has been subdivided into equal composition and we have the

store for, they built a store and corn for storing the wood and they also have the monastery

and they built some kind of public spaces where there has a football ground and the maize

field and you know, there is all the public space access near to the monastery.

(Refer Slide Time: 25:04)
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And if you look at the evolution of house forms, initially they were given as a tents, then the

government have provide with thatched roofs, mud houses of refugees. Then, over the years

they get modified into a kind of brick and concrete houses and mostly with the tile roofing

and  a  single  room  houses  with  all  the  wattle  and  daub  constructions,  how  they  have

transformed  and the  new camp how they  have  started  extending  and  how two  different

families and then how they started expanding this houses.

(Refer Slide Time: 25:39)

So, the second case study is about the Clement town and this is a kind of an urban scenario, is

a Dondupling of Tibetan settlements, so you have all the religious setting here and there are

residential setting over here.

(Refer Slide Time: 25:55)



And all these important landmarks including the school, medical clinic and the settlement

office becomes one of the major component of their  public place as well because that is

where most of the records, most of the association with the community is taken care of.

(Refer Slide Time: 26:10)

And what you can see in a Tibet, the monasteries and how it is reflected in the Dehradun and

they try to carry out the impressions of what already they know and including the scale, the

proportions and again how a big room could be divided for a multi-purpose areas and how

this is what you see in a multi-storey structures in Dehradun as well.

(Refer Slide Time: 26:36)



In terms of windows, what you can see is a kind of this is mostly, these are the window

models which you can find in the monasteries and the entrance gateways which are reflected

to direct someone, to orient themselves into the settlement that, this is a Tibetan orientation

and these are the some of the traditional windows in the houses.

(Refer Slide Time: 26:59)

Whereas, in Choglamsar because it is very close to the Tibetan environment and the way of

lifestyle  and the Ladakhis  also they have a  similar  culture,  in  that  way assimilation  was

clearly possible here because of its close proximity to its environment.

(Refer Slide Time: 27:18)



And even here, the whole camp have set up along with the river along with the canal and the

rivers.

(Refer Slide Time: 27:27)

And here also the whole setup of camp 1 and initially, this is from the mental map she could

able to procure that, this is how the camps have settled and then later it has expanded and you

have the educational spaces and we have the Central Institute of Buddhist Studies and they

have the community spaces all around.

(Refer Slide Time: 27:49)



So, at an asylum seeker stage what they do was they try to settle down in a kind of U-shaped

pattern in the canal because first of all canal is one of the important water resource and here,

they also have talk about the tent of the head which is also referred as the settlement office

and you have the teachers quarters and the school which are more important but why do they

make this is a Leh Manali Highway.

And how they programmed it in a U-shape was because all these people who were settled as

refugees they were taken as labourers to the army camps and that is how they used to gather

in place and then that is how the trucks come and this becomes a kind of public place as well.

(Refer Slide Time: 28:33)

So,  in  the  first  and second,  1.5 and third  generation,  we can see  a  very good important

response that how they still aspire to go back the first generation because they still believes



within those memories of what they have when they have come from, back from Tibet and in

the first and the 1.5 and second-generation they are very much integrated with the system

with the topographical differences.

And they could able  to  better  integrate  with the Ladakhi  community  and understand,  so

including the language similarities and the cultural similarities they were able to integrate

better. Where in the third generation, obviously, they also have could have a kind of mixed

response where they also want to go back to Tibet and you know, someday that they hope

that they go back.

And also it is reflected in terms of their wearing a traditional dress and their living patterns.

So, there is a wide variety of responses.

(Refer Slide Time: 29:33)
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So,  today  this  is  how the  traditional  patterns  look  like  and  you  have  the  Dalai  Lama's

residence and where they have the open space, they celebrate Dalai Lama's birthday and they

gather in different tents what you can see here is this is how the Dalai Lama's residence and

then, these tents they come in a clusters to spend 2, 3 days there and they celebrate different

activities.

(Refer Slide Time: 30:04)
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So, this is how there has been a transition of Bylakuppe, Clement town and Choglamsar, so

what you can see in the moment the context is different and here, the whole it is reflected

from its built form as well.

(Refer Slide Time: 30:21)

And then there are 2 aspects; one is taking the structures that create cultural identity and one

is the cultural continuity, what they have continued, what they have brought back from Tibet

and what they have adapted here. So, like that, like for example the polyandry which has

been a tradition for them but that has been discontinued in these 2 cases but whereas, in

Choglamsar which is close to the Tibetan in some cases they have partially continued.

So, again an important practice of monk practice with the family you know, sending a person

from the family to become a monk has been discontinued and the monks have been migrated



from other places, you know, it is not just from the same place. So, like that, there has been a

variety of changes from different categories. Of course, I am not going through each and

everything but I am just flipping through that this is a kind of framework to set up, to get an

understanding of what they have continued and what they have adapted here.

(Refer Slide Time: 31:19)

And similarly, the education you know, how the monasteries have reestablished from Tibet

and then the religious education have been continued and in the education of schools given

importance for cultural continuity, you know and the language and discontinued hierarchy in

social class and equality in the social class, how the plot distribution is also reflected through

bringing the equality in the social classes.

(Refer Slide Time: 31:51)



And similarly, they have the monasteries, they have the built form in general and how they

have changed you know, what I mean, this is a kind of framework how she put the data in

different pockets of explanation.

(Refer Slide Time: 32:06)

And there is a house form, materials, how they have changed, now today in sundried bricks

and rammed earth walls they are completely absent in both the cases but whereas, here it was

present because it was locally available and the local climatic conditions.

(Refer Slide Time: 32:20)
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So, this is a kind of summary of applying the whole framework in one big sheet. Of course,

it’s not legible now. But at least it will get an idea of how, on one side we have the structures

that create the cultural identity, on the other side, we have how it is reflected in the spatial

structures.

(Refer Slide Time: 32:41)

And to summarize the whole findings, this is how hybrid settlements of Tibetan refugees are

produced. One is a spatial component, what they know, what they have inbuilt environment

in Tibet and when the political turmoil existed, then that is where the refugee settlement built

by the Indian government and gradually, how they adapt the new built environment that is

where the conflicts arrives.



And with this long-run process, how an adaptation stage was create and hybrid settlement. In

a cultural component, the Tibet which they know the environment of their origin and that is

what they reflect with the absolute space because that is what the perceived space what they

already  know but  here,  the  asylum seekers  stage  that  is  where  the  host  environment  is

providing  certain  conceived  space  you  know,  that  is  where  conceived  space  is  taking

forehead of it that is called an abstract space.

And with that people started adjusting with this and that is where they come interacted with

the  host  community  and  that  is  where  conflicts  arise,  this  is  where  we  talk  about  the

conflicted space and gradually, when things get adapted, when generation moved on and how

they  accustom,  how they adapted  and  how they  continue  their  practices  that  is  where  a

differential space comes.

(Refer Slide Time: 34:07)

So, this is how the whole theoretical understanding has been done and then again how this

whole transformation has an impact on the built environment. You have the various hierarchy

of spaces, street system, plot system, buildings, materials and then how the production of

space has been described in various concepts.

(Refer Slide Time: 34:26)



(Refer Slide Time: 34:29)

And what are the drivers of these transformations and what is the relationship between the

cultural and the built environments in a hybrid Tibetan settlement? One is the change in the

livelihood settlement and how it is influenced by the geography and the way host community

is lived. So, that is where, in Ladakh, it is very much close to what they used to live in Tibet,

equality in social class system because it has been attained for equal plot distribution.

(Refer Slide Time: 34:59)



So, that is how you can see the 3 different and visual character of places, how the festivals are

celebrated, how it have changed, how they have integrated and the active community life and

the bonding how these places are providing.

(Refer Slide Time: 35:11)

And what is the relationship between the cultural and built environments in a hybrid Tibetan

refugee settlement,  so cattle  sheds now discontinued or reduced as an occupational  shift.

Handicrafts are now factory manufactured because of the tourism industry coming into the

picture and restaurant typologies have developed because tourism has a major influence in

terms of food habits and then funerals, earlier, they were having a different process and now

they are doing a cremating, this is where they require a crematorium spaces.



And similarly,  the  theocratic  government  has  been  changed.  democratically  elected,  you

know so there is no, at least in Dalai Lama there is no residence of this Dalai Lama and things

like that.

(Refer Slide Time: 35:58)

So, like that, it has also reflected in the economic status, monastery, house forms. So, what

we observe here is the house forms have changed drastically but monasteries has retained

because the religious significance played an important role in the Tibetans.

(Refer Slide Time: 36:17)

So,  this  is  how what  we can  see is  the settings  of  the  settlement  setting,  how it  is  at  a

monastral setting, at a dwelling setting, how it has varied from a different context and how it

is reflected.

(Refer Slide Time: 36:30)



And in Bylakuppe, is the most self-sustainable and as well as Choglamsar because it has a

great close proximity to the ethnic similarity and the contextual similarity but here, there is a

lack of land availability and the less active community spaces because there is a pressure of

the urban development as well.

(Refer Slide Time: 36:52)

So,  some  of  the  major  drivers  were  the  religion,  climatic  context,  economy,  tourism,

education system and how they transform the place.

(Refer Slide Time: 37:00)



So, originally the Lefebvre’s work is like this but in here it has been conceptualized from the

absolute  space  which  the  Tibet  before  migration  and the  pre-abstract  space  which  is  an

asylum seeker stage and then this is where the permanent settlement process from the abstract

and the conflicted and a differential space.

When  we  know  properly,  that  in  order  to  avoid  this  conflicted  space  if  you  actually

understand this  better,  you know, that can actually  you know bring the lived space more

carefully.

(Refer Slide Time: 37:34)

So that we can reduce the conflict stage so that they can easily adapt and they can easily

continue certain things and at the same time it is a benefit for both the communities. I hope



this helps you a better understanding of the displacement of refugees in a Tibetan context.

Thank you very much.


